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FREE THOUGHTS 


UPON 


The DocrRIx ES of ELECTION, 
FALL of MA N, 


AND 


RESsTORATION by CHRIST. 


FARE AVING obſerv'd much con- 
KEkqaxz tention of late, in the points of 
e election, the fall of man, and re- 
H foration by Chriſt, between the 

* Calviniſts, on one hand, and 
28 thoſe call'd Arians, &c. on the 
ee other; and conceiving that in 
eee ſome reſpects there is ruth and 
error mix'd on both ſides, I take the liberty of pre- 
ſenting to the publick, ſome FREE THOUGHTS upon 
the ſubjects; humbly preſuming they will be 
acceptable to thoſe, who are not byaſs'd by any 
particular party. I hope, therefore, ſuch as are of 
A 2 this 
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this mind, will give me a candid hearing, excuſe 
my weakneſs in any thing offer'd, and where they 
ſee me evidently wrong, in a friendly manner ſet 
me to rights. I aſſure them I ſhould take it quite 
kind, and ſhould be very glad to ſee the truth ſet in 
a clearer light, tho? thereby I am demonſtrated in 
any thing to be miſtaken. Thus having made my 
apology, without taking up more of your time, I 
ſhall addreſs myſelf to the ſubjet?. 


WIUATEVIR God brings to paſs, he no doubt 
brings it to pals according to his purpoſe, according 
to the counſel of his own den; by which Purpoſe 
or will, we are not to underſtand ſomething that is 
caus'd, but a will eternal, uncaus'd, and immutable, 


Nz1THER are we to underſtand a mere will, deſti- 
tute of, or unaccompanied with wiſdom, becauſe that 
is only an abſtracted idea of will, form'd in our own 
mincis, and not ſuch a will as has any real exiſtence 
in God; but as his will is eternal, without cauſe, ſo 
aiſo it is accompanied with eternal uncreated wiſdom 
and goodneſs. As far as this eternal wiſdom and 
gooc incſs is diſcover'd to us by the revelation he has 
made of himſelf in his word and works, fo far it be- 
longs to us to be acquainted with it, that we may 
render to him due praiſe; as far as any thing is 
aſcrihed to him evidently, repugnant to wiſdom and 
goodneſs, ſuch as contriving out of mere will his 
creatures miſery, condemning innocent ſouls to eter- 
nal torments, and paſling by ſuch piercing objects of 
pity, rc gardleſs of their miſery, ſo far we may confi- 
dently alert his proceedings not underſtood, and 
falſely repreſented. But as far both in creation, pro- 
vidence, and government of the world, as his pro- 
ccedings are myſterious and hidden, it becomes us to 


be filent and find no fault, but to ſubmit : imply 
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ito his proceedings, and ſtill maintain and vindicate 
his character as wwi/e, holy, juſt, and good, it being 
unreaſonable for us, (who are unable to comprehend 
either what God is, or how it becomes him to act 
agreeable to his own perfeions, and agreeable to the 
relation he ſtands in to us, as creator, lord, and go- 
vernor of the whole) to bring his actions to the bar 
of our judgment, becauſe, unleſs we knew all things 
as he does, we are incapable of being judges. For, 
as one well obſerves, * It the fitneſs of God's acting 
in this or that manner, is founded in his fore-know- 


- ledge of every thing that would happen, from every 
Palſible way of acting, then it is juſt as abſolutely 


impoſiible for us to know the reaſons on which the 
fitneſs of his actions are founded, as it is impoſſible 
for us to be omniſcient.” 


Wurx we read, therefore, in the ſcriptures, of 


God's elect, his having choſen ſome in Chriſt Jeſus 


to ſalvation before the world was, Sc. and of others, 
who were of old ordain'd to condemnation, we 
have no juſt foundation to underſtand the determina- 
tion of a mere will, without wi/dom and goodnefs, 
which repreſents ſomething very «unworthy of God, 
and evidently repugnant to him, but rather from 
the perfections of his nature, we have reaſon to con- 
ceive by elect and reprebate, ſuch perſons, who (ſet- 
ting aſide all conſideration of foreknowledge or decree ) 
would, according to the moſt holy, juſt, wiſe, and 
gracious, as well as ſovereign, proceedings of God, 
be made partakers of thoſe different ftates ; for as his 
goodnels and wiſdom are as eternal as his purpoſe 
and decree, and all things which have been, are 
now, or ſhall be, were ever preſent before him, or 
in his mind; ſo there has been nothing determin'd 
from eternity, but would become the perfections of 
God to determine now, could we ſuppoſe it unde- 

3 termin d. 
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termin'd. We ſhould not, therefore, charge any 
thing upon God's purpoſe and counſel, which we 
would not charge upon his preſent proceedings; and 
as I mention'd before, where we underſtand them, 
it becomes us to praiſe and vindicate him, and where 
we do not, it becomes us to be f/ent and implicitly 
to believe he will do nothing unworthy of himſelf; 
tho* he muſt be ſuppoſed to act according to reaſons 


as much above our comprehenſion, as his wiſdom 4 
is beyond ours, _ 


Tur right underſtanding of the doctrine of elec- 
tion and reprobation, is pretty much dependent on | 
the doctrine of man's liberty, and in that reſpect it 
is allow'd by the Meſtminſter divines in their confeſ- 3 
ſion, That, God is not the author of ſin, that 
“ violence is not offer'd to the will of the creatures, 
and that the liberty and contingency of ſecond 


* cauſes is not hereby taken away, but rather 
„ eſtabliſhed.” 


IT is allow'd by Mr. Gill, * that Man is a free 
„ agent, and has a natural liberty of the will, and 
& that whatever concern the decree of God has in 
the ſins of men, it does not neceſſitate or force 


* 
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them to do them, it does not at all infringe the 
freedom of their will, or deſtroy their free 
« agency.” ＋ * 

Fux- i 


* Anſwer to the Birmingham dialogue writer, p. 30. 

+ Mr. G, indeed makes a diſtinction in other places between 
a natural, and moral or ſpiritual /iberty of will, but to this I would ! 
obſerve, that if a man is rea//y endow'd with /iberty of will, or 4% 
is his oxwn chbuſer, the different objects propos'd to him, do not at 
all alter or deſtroy this liberty, but he enjoys it as much in moral or Þ 
Spiritual things, when propos'd and made known to him, as in 
any thing elſe, There is no reaſon therefore to ſuppoſe, that God 
in the faith, converſion, and ſalvation of his people, does de- 
ſtroy, prevent, or work without, but rather makes uſe of that 7 
liberty he has alrcady given them, is 
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Fux rHER, ſays he, in another place, God 
& foreknew that Adam would fall, as Chriſt did that 
« Judas would betray him, for he told him of it 
& before-hand, and yet God was no more the au- 
* thor of the ſin and fall of Adam, than Chriſt was 
& of his betraying by Judas, nor did either Adam, 
& or Judas, feel any force or conſtraint from this 
& fore-knowledge, obliging them to ſin, nor do 
c they ever complain of it, or impute their ſin and 
c fall unto it. Preſcience thus ſtated, introduces 
&© no fatal neceſſity ; it is indeed attended with a 
<« neceſſity of infallibility, reſpecting the event, 
but not with a co-active neceſſity upon the wills 
c of men, which are hereby left entirely free, and ſo 
they find themſelves in the commiſſion of every ac- 
& tion, neither the decree of God, nor his fore-know- 
* ledge, neceſſitate men, oblige, or compel them 
to do the things decreed and foreknown.” || 


Ap indeed was not this allow'd, was not man 
his own determiner, was he not at liberty to chuſe or 
refuſe, notwithſtanding the ſtrongeſt motives or ar- 
guments from within or without, was he neceſſarily 
influenced to his choice by any imperceptible byaſs, 
or internal neceſſity, he could not be reckon'd blame- 
worthy, becauſe he 1s not left to his choice, or ra- 
ther has no choice of his own, more than any paſ- 


five inſtrument which is made uſe of either to do 
£60d or evil. 


Bur as the moſt ſober and judicious aſſertors of 
the doctrine of election and reprobation have allow'd 
men this liberty, I ſhall ſay no more of it, but con- 
ſider what remains in this v:ew. 


| Cauſe of God and truth, vo. III, p. 252, 253; » 
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II is moſt true, that God's counſel ſhall ſtand, 
and he will do all his pleaſure z and agreeable here- 

unto, God has immutably will'd and ordain'd the 
natura freedom of man, as he has his being; he 
has alfo revealed his will, how man being thus con- 
{tiruted, ſhould 2 that freedom to his own happi- 
neſs, the good of others, and God's glory, which 
right uſe of natural freedom, is a thing in the very 
nature of it left to be executed by man ; and as man 
is immutably ordain'd a free being, he is as ſuch im- 
mutably capable of reſiſting the will of God in this 


reſpect, and herein conſiſts the poſſibility and na- 
ture of ſin. 


Bor it is not to be inferr'd, therefore, that any 
further degree of god that God is pleas'd to beſtow 
upon his creature, in the right uſe of their natural 
liberty, is merited by the creature, but every good 
and perfect gift cometh from above, unmerited, un- 
caus'd by any thing but his ſovereign good pleaſure ; 
for when a man has acted according to the will of 
God, in a right uſe of his natural liberty, he is to 
be conſider'd as having done no more than he ought 
to do, according to his preſent conſtitution, and 
cannot lay claim to a moment's future exiſtence on 
account of what he aas done; much leſs any better 
ſtate of exiſtence than he has at preſent ; and there- 
tore whatever good man enjoys, he enjoys it freely 
by God's grace, and in any farther conferment of 
good upon him, the right uſe of his liberty, is only 
made uſe of by the will of God, as an inſtrument of 
Conveyance of this good upon him. 


NE1THER is it to be ſuppoſed, thercfore, that any 
determination of his creatures, ſhall be able in any 
-riod of time to diſappoint him of his elect, fru- 
"rate his counſel, alter his mind, or make him 
N mW change 
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8 | „ MAL 
change his purpoſe, and take a new courſe; for each 
diſtinct moment of time, and each circumſtance in 
every moment, has not only been beheld of God in 
his eternal wiſdom and infinite knowledge, but alſo 
the management thereof, hath its diſtinct reference to 
God's eternal will and decree, and no doubt he has 
eternally and unchangeably wilPd what is beſt and 
fitteſt to be done by him in every moment of time; 
and according to this, as he purpos'd to endow 
man with the liberty above-mention'd, he has alſo 
purpos'd to govern his creature man, and over. rule 
thoſe evils which he perceiv'd would ariſe from 
the wrong uſe of their liberty, as alſo the manage- 
ment of the various ſtates, conditions, tempers and 
actions of free agents, and the various effects of his 
proceedings, in fuch a manner as ſhould appear to 


be beſt upon the whole, moſt for the good of the 
creature, and for his own glory. 


AnD in this view of things, it may be allow'd, 
that God hath ordained whatſoever comes to pals, 
inaſmuch as he hath choſen that p/an, in which he 
foreſaw thoſe evils would ariſe, and hath determin'd 
his own conduct thereupon, in ſaving by Chriſt, in 
reſtraining, over-ruling, rewarding, and puniſhing, in 
the moſt wiſe, and ſuitable manner, without infringing 
or offering violence to the liberty or will of the crea- 
tures, or taking away the liberty and contingency of 
ſecond cauſes, or determining any one to damnation, 
but in view of their abſolutely free, and volunta- 
rily rejection of him, and rebellion againſt him; or 
dealing in any caſe otherwiſe than one who is no re- 
ſpecter of perſons. So that the will of the creature, 
doth in no wile alter his.-purpoſe or counſel, becauſe 
his purpoſe and counſel is in view of the crea- 
tures exerciſing the liberty he has given them, and 
notwithltanding their «/e or abuſe of it, his pur- 


poſe 
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Poſe ſtands, and he doth all his pleaſure, and re- 
mains in one mind, and none can turn him. For 
all that he has determin'd, and all that he has pro- 
miſed, is determin'd and promiſed in view of the 
event and ſucceſs of his own wiſe and fit methods of 
Progecing, not only in reſpect of his own actions, 

ut in turning even the wickedneſs and evil of man's 
purpoſe to accompliſh the good of his own. 


Tus, tho? the ſcripture declares, God would have 


all men to be ſaved, and come to the knowledge of 


the truth, yet as he ſees it not fit to ſave them but 


as conſiſtent with all his perfections, and alſo with 
the uſe of that liberty he has given them, he has 
likewiſe declared, that he that believeth ſhall be ſaved, 


and he that believeth not ſhall be damned. 


I wovuLD farther remark, that as this liberty of 
man is the gift of God, according to the good plea- 
ſure of his will; and as the right uſe of this liberty 
is made but inſtrumental to bring about his purpoſe 


and grace in the moſt ſuitable manner, there is no 
more merit or ground of boaſting in man, in his 


being ſaved according to it, than if he was a moſt 
neceſlary agent; tho? at the ſame time the abuſe of 
it in vicious and wrong choice, is juſtly condemna- 


ble; and the neceſſity of our being our own determi- 


ners, in this cafe appears plainly, it we conſider, 
that if that wherein our ſalvation conſiſts, was not a 
matter of choice, it could not be ſalvation to us, and 


there is no ſuch thing as being ſaved againſt our will. 


Bur here ſome may object, that the ſcripture 
ſaith, . it is not of him that willeth, nor of him 
that runneth, but of God that ſheweth mercy, 
and that he hath mercy on whom he will have 
mercy, and whom he will he hardneth. 5 

0 
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To which I anſwer, thoſe ſcriptures are not 
given to teach us, that man is made uſe of in a 


way contrary to his nature, like a mere machine, 


or that God's will and pleaſure is deſtitute of wiſ- 
dom, goodneſs, juſtice, &c. but they convey to 
us, that the favour and mercy of God, ſhewn to 
the ſons of men, is from ſovereign goodneſs, and is 
abſolutely undeſerv'd, and belongs neither to him 
that 2willeth, nor him that runneth, and that the ex- 
ecuting judgments, and the diſpoſal of every event, 
is to be leſt to his ſovereign will and wiſdom, to or- 
der all things for the greateſt good, as he fees fit, 
without ourreplying againſt him, oraſking wherefore 
he has done ſo. For he is ſuch a potter, as knows 
how to make a right uſe of the power he has over 
his clay, as knows the reaſons why he makes one 
veſſel to honour, and another to diſhonour, and for 
us ſhort-ſighted creatures to aſcribe 1t either to merit 
in us, or mere will in him, becauſe in many 1n- 
ſtances we cannot diſcover the - reaſons of his pro- 
cecdings, is a very groundleſs ſuppoſition. 


Ir may perhaps be thought by ſome to be the 
ſame thing, if God has created beings that he fore- 
knew would be damn'd, as tho? he created them on 
purpoſe to be damn'd. I would therefore endeavour 
to remove this difficulty, by obſerving, that he 
knew it by a fore-knowledge of all things in their 
future exiſtence, according to ſuch a certainty of 
the event, as would be the ſame, tho? there was no 


ſuch knowledge, whereby he knew his own wiſe and 


tir proceedings, in creating and governing them, as 
unalterably certain as every other event ; therefore 


this kind of fore-knowledge can't be ſuppos'd to in- 


fluence him to hinder or alter his own wiſe and fit 
proceedings, or the event that would come to pals. 
For that would 1 the prevention of that which 

15 
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is decreed to be permitted, and of thoſe proceedings 
which he has already determin'd. as wiſeſt and beſt; 
and to ſay God foreknew only as a neceſſary conſe- 
quence of his diſpoſal of things, by a fore-knowledge 
of cauſes, producing their neceſſary effects, as a man 
that has laid a mine, knows when and how it will blow 
up, would be to make man a neceſſary agent, and 
God the author of ſin; or more properly to make 
it no fin at all. But the truth is, God foreknew 
theſe things, not as what muſt be by neceſſary cauſe, 
but as what would be upon the beſt diſpoſal of 
things that could be. 


Hexce it appears, that as we may conceive of a 
certainty of the event, independent of any decree, 


the certainty of the event implies no ſuch thing, 


and as there is no occaſion to make the ſins of men 
otherwiſe dependent on the decree of God, than by 
ſuch a certainty of the event, as God foreknew 
would be in that plan of creation and government, 
which he wiſely and graciouſly choſe ; ſo alſo his ex- 
ecuting juſt judgments as the wages of ſin, and re- 
warding according to their deeds, all thoſe who 
have not fled for refuge to lay hold of the hope ſet 
before them, is no otherwiſe to be aſcribed to the 
decree of God, than as in foreſight of thoſe of- 
fences, which bring thoſe juſt judgments upon them; 
and the conſideration that he over-rules the uſt 
judgments he executes, and the rebellion and oppoſi- 
tion of ſuch impenitent ones, for the good of others, 
and his own glory, may ſolve the caſes of Pharaoh, 
and others we find in ſcripture, without having re- 
courſe to a fatal neceſſity of all actions, or under- 
ſtanding them in ſuch a manner, as makes God in 
any caſe the author of fin. | 


x 4 

As to the doctrine of the fall, and original fin, 
it muſt be confeſs'd, that to treat of it in ſuch a 
| manner 


— , PS S£) - 


L 13 1 
manner as repreſents God veligping evil againſt our 
firſt parents, or. any of his poſterity, is to miſrepre- 
ſent him; but as I conceive it cannot be proved by 
the ſcripture account we have of it, that he was in 
any caſe the author of the ſin and fall, or that his 
acting thereupon, has not been in greateſt compal- 
ſion, wiſdom, and goodneſs, conſiſtent alſo with 


the ſtricteſt juſtice, it is to be vindicated as a doctrine 
of, truth, reveal'd in his word. 


| Waurre we plainly ſee, that any deſcription of 
God's proceedings, is abſolutely inconſiſtent with 
wiſdom and juſtice, &c. we may juſtly reject it as 
as miſrepreſentation of things, becauſe it repreſents 
God as acting unworthy of himſelf, and the ſcrip- 
tures themſelves muſt be always underſtood in a ſenſe 
conſiſtent with theſe perfections, becauſe we cannot 
have greater aſſurance of any thing than that God is 
wiſe, holy, juſt, and good, neither can we depend 
upon his word, unleſs we thus honourably conceive 
of him. 


Bur then it muſt be alſo remember'd, that when 
we are not able to demonſtrate any deſcription of 
God's proceedings to be abſolutely inconſiſtent with 
the divine perfections, we are uncapable of denying 
any deſcription thereof laid down to us, becauſe that 
method of acting, which appears probably the moſt. 
wiſe and fit to our finite comprehenſions, may ap- 
pear to infinite wiſdom moſt abſurd and inconvenient 
ſince the caſe ſtands thus, it is moſt reaſonable for 


us to ſubmit to that deſcription of things we have 
in his word. | 


Ir muſt; I think, be allow'd, that a creature cannot 


| poſſibly be endued with ſuch perfections, as to ren- 


der them independant and ſelf- ſufficient, tho? they 
* 75 i may 
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may be ſaid to be very coop, when they anſwer 
the deſign for which they were created; and crea- 
tures of ſuch limited perfections, endued with - 
berty of choice, are capable of ſinning, (tho* not un- 
der a neceſſity of it) becauſe capable ot chuſing con- 


trary to the will of their creator, and breaking his 
commands. 


Ir muſt alſo, I conceive, be allow'd, that the 
wiſe and good creator, and diſpoſer of all things, 
has a ſovereign right, without our calling his wiſ- 
dom to our bar, to diſpoſe to every rank of beings 
their due proportion of perfection, for the ſtate 
wherein he has deſign'd them, and none have reaſon 
to complain, unleſs they are (without their own de- 
fault) in a worſe eſtate than not being at all; and 
tho' upon the fall, God has ſeen fit to bring Adam's 
poſterity into the ſame fallen ſtate and condition 
with their firſt parents, yet if (all things conſider'd) 
they are not thereby become worſe than not to be 
at all, there is no juſt ground of complaint from 
their being ſo diſpos'd of. 


Abau ſeems according to the ſcripture account, 
to have been a creature adapted to the immediate 
care and direction of his maker, (tho* endued with 
thoſe perfections and excellencies, which render'd 
him fit to be the lord and governor over this lower 
part of the creation) and while he kept innocent, 
and could be fatisfy*'d with thus being under God's 
immediate care and direction, he was immortal, 
having acceſs to the free of life, that would pre- 
ſerve him fo, and was fully ſupply'd from all in- 
convenicncy and want, that he knew not ſo much 
as that he was naked, not being ſenſible of ſhame or 
cold, much leſs did he find his weakneſs in any 
other reſpect, 
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Ir it be aſk'd, whether it was a bleſſing to be ig- 
norant of his own weakneſs? I anſwer, yes; while 
he was under ſuch immediate ſupply, care, and 
protection of God, it would only be a uſeleſs piece 
of knowledge to him, and have a tendency to make 
him be ſinfully careful of himſelf, and leave his depen- 
dance on his maker; for, is it not a bleſſing to a 
child (whoſe deficiency is ſupply'd by the care of 
the parent) that it is not ſenſible of its weaknels ; 
how unhappy would it be if it were not fo! 


Tuis I apprehend was one reaſon why he was 
forbid to eat of the tree of knowledge of good and 
evil, becauſe ſuch knowledge, as he would obtain 
by eating of that tree, would be not only uſeleſs, but 
exceeding hurtful, filling him with that ſelfiſh care- 
fulneſs, as would incline him to leave his dependance 
upon God, and be productive of all thoſe evils which 
have come to paſs, and whereby he became a'veſſel 


marred from his proper uſe in the hands of his 
maker, 


Tris alſo was a ſufficient reaſon for annexing 
the penalty of death to the eating of that tree, 
not only to deter him by the threatning from a thing 
ſo entirely unprofitable and hurtful to him, but alſo 
in caſe he fell from his innocence, to prevent his 
living for ever, which would only be a weapon in 
his hands to make him the greater enemy, and fur- 
ther from a reconciliation with God. 


Upon the fall, man becomes again, as it were, 
the ſubject of divine conſideration and wiſdom ; 
and the proper diſpoſal of Adam's poſterity, and all 
this lower part of the creation, upon this event, 
IS a matter that we are no more capable to judge of 
than the creation and diſpoſal of things at firſt: 458 

BY th 
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i hath known the mind of the Lord, . or who hath 
1 been his counſellor ? who but hitnſelf can tell what 
. is the fitteſt method to promote the greateſt good on 
this occaſion'? We ought therefore not to perſiſt in 
the ſin of our firſt parent, and lean to our ow 
underſtanding, but acquieſce in that diſpoſal. of 
things thereupon, which the word of God * declares, 
to us, and our own experience confirms. 
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As the evil effects which eating che forbidden 
fruit brought immediately upon our firſt parent, 
ſufficiently vindicates God in his forbidding it in 
ſuch a manner as he did, and ſhews his deſign. 
therein to be tender and kind; ſo if theſe evil effects 
would alſo become hereditary to his poſterity, it is 
a very ſufficient reaſon for bringing all his poſterity 
into the ſame condition with himſelf, and more eſpe- 
cially as his judgments in this caſe are meaicinal, 
and in view of a reſtoration. 
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Hence we ſee it was Adam, not God, that 
brought this evil upon himſelf, and in conſequence 
upon his poſterity, for as his children would be all 
now like him, every one turning to their own way, 
and all taking care for themſelves, it was needful to 
cut him and them off from all thoſe advantages in that 
firſt eſtate man was placed in, that prove a hurt to 
their reſtoration. 


Bes1Drs, if it was needful to guard the tree of 
life with a tbreatning and curſe, it is fit that threat- 
ning and curſe be executed, and if God's mercy and 
compaſſion appear in this caſe ; it muſt not be ex-, 
pected to be by falſifying his word in not executing 
ſentence , but by providing a way of eſcape in 
the ſeed of the woman, who ſhould bruiſe the fer- 
pent's head. 
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I ayPREHEND that & Levi may be ſaid to pay 
tithes in the loins of Abraham, ſo we may be ſaid to 
have all ſinned and fell in the loins of Adam, and 
both ſcripture and experience let us know, that 
every ſon of Adem is born in the likeneſs of his 
firſt parent, as conſider'd in his fallen condition: 
Was this diſpenſation conſider'd only by itſelf, we 
might be tempted to think with ſome, that it was an 
arbitrary diſplay of mere ſovereign pleaſure, but as I 
view it connected with a promiſe that the /eed of the 
woman ſhould bruiſe the head of the ſerpent, by be- 
coming a propitiation thro* faith in his blood, and 
looking upon this promiſe as equally belonging to 
the world, and this Saviour abſolutely free for the 
appropriation of every creature, I cannot but ſay with 
the apoſtle, O the depth of the riches, both of the 
wiſdom and knowledge of God, how unſearchable are 
his judgments, and his ways paſt finding out. 


Ir we would form juſt and honourable concep- 
tions of God's proceedings, we muſt not conſider 
ſuch of them, as diſplay his ztice, independent and 
ſeparate from thoſe which diſplay his mercy, nor his 
mercy from his juſtice, nor both from his idem; 
but we are to conſider them as the diſpenſations of 
all perfection united: And I conc.ive, an howeſt 
mind, not diſpoſed to cavil, and find fauit with 
God's proceedings, will collect thoſe circumſtances 
which diſcover his goodneſs and mercy, to ballance 
'with his juſtice, or with what to a partial and 
imperfect view of things, might appear merely 
arbitrary. 


I coNCEIVE it is becauſe he is equally goed to the 
whole, that he acts a, he Coes by the whole, and al- 
ſo with each particular part; a thus I conceive it 
becomes us to think of the divine being, not only in 


B reſpect 
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reſpect to thoſe things I can account for, but even 
in all ſuch circumſtances or proceedings I cannot. 
And for us ſhort-ſighted creatures to conſider one 
diſpenſation which diſplays ſovereignty, or juſtice, 
without harmonizing it with thoſe which diſplay 
his wi/dom and goodnejs, is acting very unwarranta- 
bly, not according to the truth of things, and no 
wonder ſuch preſumptuous mortals, from theſe im- 
perfect views, charge God -fooliſhly, and count his 
proceedings evil, falſe, treacherous, &c. 


As all the human ſpecies were originally contain'd 
in Adam, as in their common parent, I can ſee no un- 


fitneſs in their being put to a rial in him, as he was 


as well, if not better qualify'd, as to his perſon and 
circumſtances, than any of his poſterity could be 
ſuppoſed to be; and it appears to me much better 
to be tried in Adam, and upon his failure to have 
inſtantly provided ſuch a bleſſed common ſalvation 
as we have in Chriſt Jeſus, and thus have the evil of 
the fall render'd the means of a greater good, than to 
be as independent of Adam or Chriſt Jeſus, as ſome 
would /zppoſe themſelves to be. 


Evrxy government is ſuppoſed to have wi/dom 
ſufficient to lee what is meet in reſpect to the admi- 
niſtration of both juſtice and mercy ; and as this is 
allow'd to the governments of men, it cannot ſurely 
be diſown'd in reſpect to God's, of which we are 
ſo abundantly leſs capable of being judges. 


I come in the next place to conſider the 
remedy that God has in his great mercy and love 
provided for our /alvation and recovery; and that, 
according to the ſcripture account, is, that the Lord 
laid our help upon one that is mighty, P/al. xvii. 
19. who his own ſelf bare our ſins in his own body 

ON 
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on the tree, 1 Pet. ii. 24. who was deliver'd for our 
offences, to finiſh tranſgreſſion, and make an end 
of fin, and make reconciliation for iniquity, and 
bring in everlaſting righteouſneſs, Day. ix. 24. and 
was rais'd again for our juſtification, Ram. iv. 25. 
having been made fin for us, that we might be made 
the righteouſneſs of God in him, 2 Cor. v. 21. that 
as by one man's diſobedience many were made ſin- 
ners, ſo by the obedience of one ſhould many be made 
righteous, Rom. v. 19. that this wonderful perſon 
is no leſs than God manifeſt in fleſh, 1 Tim. iii. 16. 
to take away our ſins, 1 J0hn 11. 5. who comes into 
the world as a child born unto us, and as a ſon 
given unto us, notwithſtanding he is at the ſame 
time the mighty God, the everlaſting father, I/. ix. 
6. And herein God declares his righteouſneſs in re- 
miſſion of ſin, by ſetting forth Fe/us as a propitia- 
tion thro? faith in his blood, and appears juſt, and 
at the ſame time the juſtifier of him that worketh 
not but believeth on him that juſtifieth the ungodly, 
Nom. ili. 25, 26. iv. 6. herein alſo the love and 
ercy of God appears, in that God ſpared not his 
own ſon, but freely deliver'd him up for us all, 
om. viii. as the lamb of God that takcth away the 
in of the world, John i. 29. in that he fo loved 
he world of ungodly ſinners, his enemies, that he 
pave his only begotten ſon, that whoſoever be- 
eveth on him (or truſteth on his righteouſneſs, as 
perform'd for, and given to them) ſnould not perch, 
ut have everlaſting life, John iii. 16. 


As this doctrine of ſalvation by Chriſt alone, as the 

Nopitiation for fin, is thus plainly held forth in ſcrip- 
re, I need not ſay any more concerning it, bur ſhall 
nly confider ſome principal and common e&jedions 
t are form'd againſt it. 
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Ir is objected, that nothing in the very terms can 
be a duty, which is an impoſſi bility ; by the aſſiſt- 
ance of divine grace, we may perform every pre- 
cept of the law, every duty acceptable to God, and 
therefore there ſeems no need of ſuch a ſtrict obe- 
dience to the law, but he that directs his behaviour 
according to the beſt of his intellectual and moral 
Powers, will attain everlaſting life. 


Anſ. Tux impoſſibility of obtai aining life, or be- 
ing juſtified by the law, docs not lies in this, that 
it requires what 1s unreaſonable, or out of the reach 
of human agency. aſſiſted by divine grace, but in 
our being drawm away by our own luſt, and not 
continuing in thoſe things, which confider'd one 
by one, are moſt fit to be requir'd of us; this we 
find moſt ſureiy true, that thoſe very things we 
keep this hour, we break in the next; in this caſe, i 
tho* we may ſuppoſe the goodneſs of God will 
conſider us, yct as one command of the law is not | 
more out of our power, aſſiſted by divine grace, or 
I-fs reaſonable to be required than another, the mat- 
tar cannot be remedy'd by any allowance or abate- 
ment, unleſs the whole law is abated, which would] 
be ac ting unreaſonably, and giving licenſe to ſin, 
and theretore is abſolutely unbecoming the divine 
bing; and I am perſuaded, no man is able to lay; 
down a more proper remedy in this caſe, than 
as the ſcriptures hath ſct forth, i. e. to provide aff 
Dropttiation, ang ſhew mercy conſiſtent with the 
ſtricteſt juflic, and vindication of the honour ot 
the law. This argument then, that nothing can beg; 
expected from intellige nt beings, but what is pro- ö 
portion'd to their ſeve ral powers, will not here takel 
place, becauſe the deficiency of man, whereby hel 
ftands in n-cd of a propitiation, may be ſufficientlyf 
plradec from his tranſgreſſing, and not continuing 
ig thoſe things which are within his power. 
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AnoTHEtR objection againſt this doctrine, is, that 
it is needleſs, for that God has a ſovereign right to 
forgive ſin, or to mitigate or abate the puniſhment, 
upon the ſinners repentance and amendment, becauſe 
he is the creator, governor, and poſſeſſor of all things. 


Anſ. Tux ſovereignty of God, conſidered with- 
out his juſtice, wiſdom, and goodneſs, ought never 
to be aſſign'd as the rule or reaſon of his acting, 
becauſe he never doth act ſo; and if it is right to 
conceive of God's ſovereignty in ſuch a manner as 
to make way for the wiſdom and goodneſs of God 


in the point of election and reprobation, it is as right 


to conceive of God's ſovercignty, ſo as to make wa 
for juſtice in the point of man's ſalvation by Chriſt. 


AGain it is objected, that to repreſent God as 
denying mercy to repentance and amendment, 1s to 
repreſent him as ſtrict and unrelenting. 


Anſ. Ir we repreſented God as void of mercy, 
we ſhould indeed repreſent him as ſtrict and unre- 
enting, but this is not the caſe ; it has been often 
told theſe chjectors, that the goodneſs and mercy of 
God is not at all deny'd, and therefcre is not the 
point in queſtion : But the queſtion is, whercin 
doth this mercy appear? and the ſcripture reſolves 
it, by informing us that the ſame God againſt 
whom the offence is committed, was in Chriſt 
reconciling the world unto himſelf, finding out a 
way whereby he might be juſt as well as merci- 
ful, in not imputing our treſpaſſes; this is not to 
repreſent God as ſtrict and unrelenting, but righteous 
and mercitul, and at the ſame time putting his mercy 
in its proper place, and this mercy frecly held forth to 
ſinners, is the moſt ſolid ground of repentance and 
amendment. 
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ReyENTANCE and amendment, tho? it is in itſelf 
right and proper for all who are convinced they are, 
or have been in the wrong, yet. it can by no means 
be look*d upon as a proper recompence or retalia- 
tion for that wrong; for as he thut repents and a- 
mends, dots no more than he ought to do, his re- 


p<ntance and amendment anſwers but for itſelf, 
and merits nothing. 


LURTHER, the moſt ingenuous and genuine re- 
pentance and amendment, takes its riſe, not only 
from being convinced we have been in the wrong, 
but alſo from a ſenſ: of the favour of God to us, 
in torgiving and blotting out our tranſgreſſions free- 
ly. It is therefore abſolutely neceſſary, that the 
Juſtice of God be manifeſted in puniſhing our 
ſins in the perſon of Chriſt, and that the love 
and mercy of our God be manifeſted by his freely 
given and calling upon us to receive remiſſion of 
ſins in his blood, in order to form a proper ground 
of true repentance and amendment. 
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th: fault zs, to be puniſhed, and the contrary to this 
is manifeſtly unjuſt. 


Anſ. Wren a crime is committed, what remains 
is not the action itſelf, but the evil conſequences of 
the action, and the guilt or a debt to Juſtice, con- 
tracted by that action, and it is no more unjuſt to 
take payment of this debt from another that did 
not contract it, but offers it voluntarily in the be- 
half of the contractor, then it would be in caſe of 
debt; and was not this admitted, no mercy could 


be 
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be ſhewn in ſuch a caſe but with the loſs of 
juſtice. It is true juſtice is not obliged to ſubmit 
to mercy, nor mercy to juſtice, but as both theſe 
in God are accompanied with unerring wiſdom, and 
this unerring wiſdom has ſeen a fitneſs and pro- 
priety in adminiſtering mercy and forgiveneſs in a 
way of a propitiation, what has the erring wiſdom 
of man to ſay againſt it? 


IT is objected, that if guilt be in the nature of 
a debt to be paid by another, it follows alſo, ſuch a 
debt may be freely forgiven by the creditor. ' 


Anſ. 1. Warn a common creditor forgives a 
debt, he in fact pays the debt himſelf, as verily 
as tho* he paid the debt for him to another, and 
therefore this is no contradiction to the caſe in 
hand. 

2. I wouLD obſerve, that though we are oblig'd 
to ſpeak thus after the manner of the relations we 
bear to one another, yet as man's reaſon falls in- 
finitely ſhort of meaſuring the incomprehenſible wiſ- 
dom of God; ſo do theſe relations ftri#1; to mea- 
ſure the relation between God and his creatures ; 
or to ſhew what the nature, evil tendency, and 
guilt of fin fully is, or what is the fitteſt propi— 
tiation for God to require in ſuch a caſe ; for tho? 
the relative character of father, judge, preſerver, &c. 
may be look'd upon as helps to comprehend, in 
ſome meaſure, the relation God bears to us, yet not 
as any full deſcription of it, and therefore many 
things may be affirm'd or deny'd, in regard to 
thoſe relations, which cannot be affirm'd or deny'd, 
in reſpect of God's relation to us; and tho' the 
reality of the exiſtence of the relations are very 
plain to us, and ſerve to ſhew us our obligations, 
yet any thing farther is incomprehenſible by ** 

ere- 
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therefore ſtands as a ſolid reaſon againſt our limiting 


the divine proceedings in thoſe matters, and for 


our ſubmitting to ſuch a deſcription of them we 
have in his word. 


Acain it is objected, that as it is by our miſ- 
behaviour we render ourſelves perſonally diſpleaſing 
to God, and are become the proper objects of his 
diſlike or reſentment, ſo by our repentance and 


amendment, we become the proper objects of his 
approbation and affection. 


An. Ir fin was only like an error in a road, it 
would be fully at an end when the right path was 
taken; but the ſcripture ſets it forth not only in that 
_ character, but alſo in the nature of a debt, of a diſ- 

eaſe, of a rebellion, all which deſcription of it re- 
quires abundantly more than our repentance and 
amendment, to rectify the diſorder brought in by it. 


Wurx we ſpeak of God's wrath, diſlike, or 
reſentment, we are properly to underſtand not 
merely a paſſion of anger and reſentment, after 
the manner of men, but his juſtice, as above de- 
icribed, viz. a wite, good, holy, and juſt charge 
of ſin, as a debt, upon thoſe perſons who have 
abuſed the end of their creation, in fuch and ſuch 
reſpects ; ſuch pcrions, notwithſtanding all the re- 
p-ntance and amendment poſſible to be conceived, 
can never thereby become the proper objects of his 
approbation and aftection, in the cye of his juſtice, 
unleſs this repentance and amendment was merito- 
rious enough to pay the debt and obtain diſcharge ; 
and as to their being objects of his love, in any other 
reſpect God is unchangeably love in his nature. Ile 
is love, whether they repent or no, yea whether 
they are damned or faved. 
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Tuis is plainly confirmed unto us in the ſcrip- 


tures, where we are told in one place, that the wrath" 


of God abides on them that believe not ; and again 
in another place, that God ſ loved the world, that 
is the world of ungodly ſinners, that he gave his 
only begotten ſon, that whoſoever believeth on him 
ſhould not periſh, but have everlaſting life; and 
when the F:wvs were given up to juſt wrath, our 
Saviour, at the fame time is deſcribed as weeping o- 
ver Feruſalem, ſhewing he loved them at the ſame time, 
tho' he ſaw their deſtruction juſt and ncceſſary. 


Gor cannot but be pleaſed with, and approve 
that his creatures ſhould imitate and obey him, 
and act in every relation in ſuch a manner as is 
evidently right, and conſequently both for the 
good of themſelves and others, and he cannor 
but be diſpleaſed with whatever is wrong and 
contrary ;- and it becometh him to make a ſuitable 
difference in ſuch caſes, for if wickedneſs went un- 
puniſh'd, then God never ſignifies his diſapproba- 
tion of it, and there remains no ſufficient proof 
that he is diſpleaſed with it, nor that it is forbid- 
den. Nevertheleſs, as to our perſons, we are ſtill 
the work of his hands, and are as much in that 
reſpeft the proper objects of his approbation and af- 
fection, and as truly objects of his care, love, 
pity, Sc. when we have acted in ſuch a manner as 
he is diſpleaſed with, as we were before; but as we 
are objects of his diſpleaſure, by the juſt debt of 
our iniquitous dealings, we muſt remain objects of 
his diſpleaſure in this ſenſe, notwithſtanding all re- 
pentance and amendment, until the debt is paid off 
and diſcharged, and this muſt either be by the pu- 
niſhment and deſtruction of the tranſgreſſors, or the 
ſubſtitution of another in our room. But that repen- 
tance and amendment, becauſe it is a manner of act- 
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ing evidently right, and ſo far approveable, has 
therefore merit or value enough in it to juſtify or 
clear the perſons who have by ſinning abus'd. the 
end of their creation, wants more proof than I 
believe the aſſertors of it can offer. 


To this I would beg leave to add, what Mr. Wil- 
liam Law ſays to the ſame objection ; “ He therefore 
&« that fays, F fin be the cauſe of God's diſpleaſure, 
*< muſt not the ceaſing from fin take away his diſpleaſure ? 
has juſt as much ſenſe and reaſon on his ſide, as it 
« he had faid, if a man's murdering of himſelf, 
« is the cauſe of God's diſpleaſure, muſt not his re- 
* ſtoring himſelf to life again, take away God's 
« diſpleaſure. For there is as much foundation in 
* reaſon, and the nature of things, to affirm that 
the foul of a /elf-murderer muſt have a ſufficient 
power to undo the effects of murder, and put 
« him in his former ſtate, as to affirm, that every 
< /cmer muſt have a ſufficient natural power of un- 
« doing all the effects of ſin, and putting himſelf 
« into the ſame ſtate as if he had never ſinned. 


R 


nh 


* 


* This objection, therefore, againſt any ſuperna- 
& tural means of attoning for fin, taken from the 
&« /uficiency of our own repentance, is as clear and 
&« pbiloſophical, as that knowledge that is without 
& N ideas; and as juſtly to be rely'd upon, as 
that concluſion which has no premiſes.” Caſe of 


Rea ſon, p. 34, 33. 


** 


«* Were they to affirm, that inning angels might 
« {ufficiently regain their former perfection by a 
% (are wiſh, they would proceed as much accord- 
« ing to their knowledge of the nature of things, 
as in affirming, that /inful man can merit 


« the pardon of his fins by his own repentance. 


I tay 
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« J ſay merit, becauſe they who hold repen 
« tance to be a ſufficient title to pardon, can be 
« no farther certain of it, than ſo fr as they are 
« certain that it merits it. And, according to this 
& Scheme, the penitent, who thinks he has repented, 
need not beg of God to have compaſſion upon 
« him, but demands a due, which the nature of 
« things gives him a right to claim.” p. 30. 31. 


gur to return, it is objected againſt the ſubſtitution 
of Chriſt, that what is perſonally pleaſing in one agent, 
i. e. Jeſus Chriſt, cannot poſſibly render another agent 
pleaſing to God, becauſe that the other does not there- 
by become the proper object of it. 


Anſ. So far as Jeſus did what was perſonally 
pleaſing in God's ſight for us, in our name, room, 
and ſtead, as one pays a debt for another, if it is 
given to us as ſuch, and received by us as ſuch, 
it is as juſt for God to lay it to our account, and 
to give the juſt reward thereof, as tho we had 
done it for ourſelves; and as to our becoming 
the proper objects of his favour, or love, unleſs 
we are omniſcient as God is, we are no proper 
judges who are ſuch; but according to revela- 
tion, we ſce God is pleaſed to account his ene- 
mies, who are the proper objects of his wrath, 
at the ſame time, under another conſideration, the 
proper objects alſo of his love, when we are told, 
that while we were yet ſinners, ungodly, and 
without ſtrength, Chriſt died for us, to reconcile 
our forgiveneſs to his juſtice, not that we loved God, 
but that he loved us, and ſent his ſon to be the propi- 
tration for our fins, 1 John iii. 10. 


Bur it is alſo objected, that if Chriſt hath ſuffer- 
ed all the hell that is due to fin, and if it is incon- 
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ſiſtent with the ſtricteſt juſtice to puniſh the ſame 
tranſgreſſion twice, does not this prove, if it proves 
any thing, that all mankind are thereby exempted 
from puniſhment. 


Anſ. Ir the end of ſuffering all the hell that 
is due to fin, was to releaſe all mankind, whe- 
ther they beliew'd or no, the conſequence is uſt ; 
but if the end of Chriſt bearing all the hell that is 
due to fin, was to be a propitiation thro' faith in 
his blood, then it is as juſt, that he that be- 
tieveth ſhculd be ſaved, and he that believeth 


not ſhould be damned. For every one has a 


right to have any favour they confer, conferr'd 
in ſuch a way as is agreeable to them; and this 
is more eſpecially to be granted to him, who 
docs always what is wiſeſt and beſt. 


Acain, as he that is paid, has no further 
right over his debtor, ſo juſtice being ſatisfy'd, 
as it ſtood in the way of love and mercy, has 
no further demand, but as he that pays a debt 
for another, has a right to releaſe or retain the 
debtor as he pleaſes; ſo God having ſatisfy'd his 


own juſtice (as abovemention'd) by this propitia- 


tion, has, confiftent with all his perfeflions, the 


right of forgiving ſin, or imputing it, juſtifying, 
or condemning in his own hands. When a cre- 
ditor has a mind to forgive his debtor, but yet for 
ſame reaſons ſees it neceſſary to take payment of the 
debt alſo, it 1s no abſurdity for him to diſburſe the 
money in the behalt of the debtor, for the payment 
of himſelf, and after he has ſettled this account with 
himfett, he has nevertheleſs the right of forgiving 
the debt when and how he pleaſes ; ſo there is no 
abſurdity in affirming; the divine being had a demand 
on himicit, when he in his love and mercy to ſinners. 

leeing 
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ſeeing it not meet to releaſe them without a full at- 
tonement and ſatisfaction, undertook to provide a 
ſatisfaction to his own Juſtice, or a propitiation to 
declare his righteouſneſs in the remiſſion of fin, 
and having done this, he retains his right to forgive 
and juſtity as he ſees fit. Thus God in Chriſt is 
become ſuch a creditor, as is capable of remittin 

the debt in a way conſiſtent with the full payment of 
it, and as he ſtill retains the relation of a creditor, it 
is not inconſiſtent with the ſtricteſt juſtice to charge 
the debt upon, and puniſh all thoſe, who do not by 
faith ſubmit themſelves unto the righteouſneſs of God; 

as on the other hand, to thoſe who have received 
the attonement, ſuch conduct would be charging 
the debt twice. Thus Chriſt taſting death for every 
man, and ſuffering all the hell that is due to 
fin, reaches as far as it was intended; that is, 
not ſo far as to put ſinners out of God's reach, 
but ſo far, as that God might thereby be uſt, 
and the juſtifier of him that believeth in Jes; 
lo far, as that remiſſion of ſins ſhould be preach'd 
in his name to all nations, and every creature, 
according to the full meaning of that ſcripture, 
God ſo loved the world, that 2 gave his only be- 
gotten ſon, that whoſoever believeth on him ſheuld 
not periſh, but have everlaſiing life, John iii. 16. 


IT is likewiſe objected, that making ſatisfaction 
implies damage being ſuſtain'd by the party to 
whom ſatisfaction is made; in ſtriftnefs of ſpeech, 
the divinity cannot ſuffer any damage, and in 
that ſenſe cannot want any fatisiaction. 


To this unchriſtian-like objection, I anſwer, the 
divinity is allow'd incapable of ſuffering any da- 
mage from his conſideration, that he is "abſolutely 
independent and ſelt- ſufficient, and therefore as ſuch, 


tQ 


— 2 
NN * * —— 

- — 7 — _ 2 

_— - -— 


7 


— 
3 
- "_ 


— 


_— -w \ 
0 AL * 888 2 * = 
9 9 9 22 L -- - * 
2. - — — wy 
— 3-2. 2 — 3 * © — 
= <——_— . 
pot co mg _ — — 
= 


* 


MET 
TT: 


_ 
rp 


vr 


* 4 — — 


— 


* 


tradliction to the moral attributes of God. 
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to ſupport and vindicate himſelf and his per- 
fections, will not ſuffer his moral perfections of 
Juſtice, truth, Sc. to be infringed upon by the 
actions of men ; but this makes nothing at all for 
the cbjeftor, but, on the contrary, is a ſtrong rea- 
fon why the holy and juſt God reveals his wrath 
agiinſt all ungodlineſs and unrighteouſneſs of men, 
Jeſt his moral character ſhould ſuffer damage; it is 
alſo a ſufficient reaſon why he continues that ho- 
ly and juſt wrath againſt all ungodlineſs and unrigh- 
tcouſneſs of men, (notwithſtanding all pretended re- 
pentance and amendment) unto the entire deſtruc- 
tion of the ſinner, as to his well-being and happi- 
neſs, or full ſatisfaction by a ſubſtitute, and thus 
maintains the character of a God that will by no means 
clear the guilty, leſt his moral perfections ſhould ſuf- 
ter damage. 


AnoTHER objection is, that if God is of ſuch a 
temper, as not to forgive or be reconciPd upon 
repentance and humiliation, without another who 
was innocent, to take the guilt, and ſuffer the pu- 
niihment, how 1s the divine veracity provided for: 
To ſay Chriſt is a repreſentative, will never recon- 
cile the affair, becauſe then it is his repreſentative- 
ſhip that is deem'd guilty, and his perſon which 


is allow'd to be innocent, ſuffers. This is a con- 


Anſ. Ir is not temper or humour in God, but 
his moral perfections that render repentance in- 
ſufficient ; the divine veracity which ſays, cur/ed 
is every one that continueth not in all things writ- 
ten in the book of the law to do them, is not at all 
provided for in the acceptance of repentance and 
amendment; it is alſo a perfection of his juſtice, 
that he will by no means clear the guilty. In 

| this 
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this caſe there is no poſſibility for any one that 
has ſinned to be ſaved, without a ſubſtitution of 
another is allowed; and ſuch a ſubſtitute, tho* his 
perſon, conſider'd ſeparate from his ſubſtitution, 
may be deem'd innocent, (as a perſon may, conſi- 
ſider'd ſeparate from his ſins) yet his perſon conſi- 
der*d as the ſubſtitute of the guilty, as having (as 
the objector terms it) taken the guilt upon him, in 
order to ſuffer the puniſhment, his perſon thus con- 
ſider'd is no longer to be deem'd innocent, but 
chargeable with the crimes of thoſe for whom he 
is ſubſtitute ; thus it 1s not his ſubſtitution, or re- 
preſentativeſhip that is deem'd guilty, and his per- 
ſon innocent, but his perſon is deem'd guilty, and 
ſuffers as ſuch, becauſe his perſon is the ſubſtitute 
of the guilty, and in this ſenſe it is no more a con- 
tradiction to the moral attributes of God, that the 
innocent ſhould by his appointment ſuffer for the 
guilty, than it is to the ſcripture, that the juſt ſhould 
ſuffer for the unjuſt, that be might bring us to God. 


As the end of puniſhment with God is not to 
gratify the paſſion of anger on the perſon that has 
offended, but to act according to his own per- 
fections, reclaim the offender, and prevent the 
like evils : So it this end is anſwer'd, as well and 
better by ſubſtituting one in the ſinner's ſtead, and 
Chriſt was voluntary in the matter, there is no in- 
conſiſtency in ſuch a ſubſtitution, but rather a ma- 
nifeſtation of wiſdom and goodneſs, Sc. God in this 
reſpect acts as a wiſe and good government, admi- 
niſtering both juſtice and mercy, not from humour, 
but with an eye to both, in ſuch a manner, as is to 
the good of the whole, and his own glory. And as 
this ſubſtitution or taking the guilt upon him can- 
not be proved an inconſiſtency, ſo all arguments 
againſt the propitiation, in regard to Chriſt's inno- 
cency, much be reckon'd vain, 


Bur 


32 
Bor it is farther objected, that for an innocent 
and good ſubject to be permitted to ſuffer in ſtead 
of a rebel, would be taking away a life uſeful and 
innocent, to preſerve one noxious and guilty, and 
would be inverting inſtead of exccuting juſtice. 


Aus. Tuts caſe is not parallel with that of our 
Lord Jeſus Chriſt, who is no other than God mani- 
feſt in fleſh, tho' for us he took on him the form of 
a {:rvant z and was as capable of taking up his life 
again, as he was of laying it down ; but it ſhould 
rather be conſider'd as the taking away a life that 
could be recover'd again, to preſerve from inevita- 
ble deſtruction a race of men, who ſhould be to 
the praiſe and glory of his grace. 


IT is alſo objected, that this doctrine cramps, if 
not entirely diſſolves the very beſt foundations, 
principles, and baſis of all true piety, viz. the fear 
of God, as a puniſher of men's actions hereafter. 


An/. I Trink the fear of God, as a puniſher 
of men's actions, is diſſolved rather by the doctrine 
of God's mitigating or abating the puniſhment 
without a ſatisfaction. However, they muſt be 
very ignorant of a true principle of picty, who 
arm, that fear which hath torment to be the beſt. 
The apoſtle John tells us, we lode him becauſe be 
firſt loved us, and ſent his fon to be the propitiation 

for our fins. 


Acain it is objected, that God hath commanded 
us to exerciſe forgiveneſs without ſatistaction to 
others, and is it not ſtrange, he ſhould not be able 
to act in this manner himſelt by his own creatures? 


Anſ. Gop's ebility or power is not to be exalted 


againſt his other perfections, and what becomes 
man, 


1 

man, as a creature, ſtanding in need of mercy and 
forgiveneſs himſelf, is no rule to judge of God by, 
who always acts according to the perfections of his 
own nature, and therefore what would be noble and 
generous in us, may be unjuſt and unbecoming 
in him. And this argument muſt ftand good till 
it can be proved that he acts in this caſe from no 
other reaſons than we do. 


LasTLY, it is objected, that what is wanting to 
fallen man, is an internal rectitude of mind, 
which can only be effected by an internal opera- 
tion; that paying a debt, or making ſatisfaction, 
is not the thing, but working a change, and 
bringing the mind into order. f 


Anſ. Fanart rectitude of mind is not paying a 
debt, is very true, and therefore that man wants 
an internal rectitude of mind, does not at all 
diſprove, but that he alſo ſtands in need of a ſa- 
tisfaction to divine juſtice, for the tranſgreſſions 
he is juſtly chargeable with; and a true know- 
ledge of this reconciliation, thro' faith in Chriſt, 
produces that rectitude of mind we ſtand in 
need of. 


Upon the whole, the arguments that have been 
offer'd amount to nothing, as they prove neither 
the impoſſibility nor contradiction of a propitiation ; 
on the other hand, the ſcripture expreſly teſtifies 
of it, and if we ſeriouſly conſider, and look into the 
nature of things, we ſhall find that man's liableneſs to 
ſin, and God's juſt anger againſt it, ſeems to render it 
neceſſary, (in order to their preſervation from utter 
deſtruction) to appoint a propitiation for ſin; for upon 
every ſin, we muſt ſuppoſe juſt wrath and condemna- 
tion to enſue, and upon every ſin, man being in 1 

worſe 
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worſe eſtate than before, is leſs capable of ſtand- 
ing, conſequently they Juſt fall continually lower 
and lower, further and further from God ; but by 
a propitiation, God's juſtice is vindicated in the 
remiſſion of ſin, and man is upheld by the aſcer- 
tainment of God's favour to him, which favour be- 
ing communicated by way of free gift, is a proper 
ground of repentance and amendment, and the moſt 
conſiſtent and proper method of preſcrving man from 
utter ruin ; and moreover by ſuch a diſplay and hap- 

participation of the divine perfections as we have 
* faith in Chriſt, we are not only reſtored to a true 
ſtate of happineſs, but alſo are hereby ſtrengthned 
and influenced to live to his glory, whoſe love to our 
ſouls we are thus made ſenſible of. Thus, as I 
propos'd, I have given my FREE THOUGHTS on the 
ſubjects mention'd, and ſhall conclude with ob- 
ſerving, that as they are of the greateſt importance 
to us, ſo they ought to have our moſt ſerious conſis 
deration. 
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A LETTER znſerted in the London 
Courant, / Feb. 26. 1747. | 


To the Author of the London Cour anT. 


SIX, 


T N compliance to Mr. Finch's requeſt, J have pe- 

ruſed his remarks inſerted in this paper the roth 
inſtant ; and I apprehend him to be evidently miſta- 
ken in his firſt ſetting out, where he ſays, That to 
allow that every divine command is highly fit and rea- 


ſonable, is in fact to bring the bible to the bar of hu- 
man judgment. 


If human judgment was able to comprehend all the 
reaſons of infinite wiſdom, it would be qualified to be 
a judge (of every divine command); but if, on the 
contrary, human judgment cannot diſcern the reaſons 
of many things in creation and providence, it is 
moſt ſurely a very unfit judge of God's revelation ; 
though I allow the ſcripture is never to be under- 
ſtood in ſuch a ſenſe, as is contradictory, or evi- 
dently contrary, to the divine perfections. Revela- 
tion, in the very term, implies ignorance in hoſe 
to whom it is /ext, it is becauſe we are ignorant, we 
ſtand in need of revelation ; ſo that in this caſe, if 
we pay a due regard to the fitneſs of things, we 
ſhall become learners rather than judges, and al- 
low God to act according to reaſons as much above 
our comprehenſion, as his wiſdom is beyond ours; 
I believe the want of ſuch a reaſonable allowance, is 
in ſome meaſure the cauſe of ſo many diſputes, 
which, as far as I can fee, is no more an argument 
againſt the perſpicuity of the bible, than it is againſt 
the perſpicuity of rigbt and wrong, virtue and * 
| C 2 R. 
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Mr. Finch's refleftions of February 3d, being ſo 
foreign to what I inſerted January the 3oth, I beg 
leave to remind him of the ſubſtance of it again : 
Having advanced January the 23d, That he that 
directed his behaviour, both towards God and man, 
according to the beft of his intellectual and moral 
powers, would, on his principles, attain everlaſting 
life. I took the liberty to let him know, that he 
was amuſing himſelf and the publick, with notions of 
ſuch men as there is not , becauſe all men are ſinners, 
i. e. have acted otherwiſe, and conſequently are in- 
capable of ſalvation upon his principles. 1 further 
obſerv'd, that if he recurred to repentance and 
amendment, as a ſufficient remedy in this cafe, with- 
out a propitiation for fin, he muſt attempt the 
proof of it by ſcripture or reaſon; if by ſcripture 
he confutes himſelf, becauſe that ſays, Chriſt bare 
our fins, and we are juſtified by his blood : It by rea- 
ſen, he will do more than any have done before 
him : And in reſpect to this, it Mr. Finch has done 
more than merely ſuppo ed the matter, I would deſire 
him to cite the page, for I really cannot find it. But 
allowing that it could be proved, that God would 
forgive upon repentance and amendment, without a 
propitiation for Jin, fell ſalvation is impoſſible, up- 
on Mr. Finch's Principles, which is not that reper- 
tant finners will be ſaved, but, that they who do 
their be, according to their intellectual, and moral 
powers, and, conſequently, are no ſinners at all : I 
hope then, as I have reduced his doctrine of ſal- 
vation to a real impoſſibility, he will ingenuouſly 
acknowledge it ; and then the publick will have a 
proof, that he deſires (as he profeſſes) always to have 
an ear open to inſtruction, and to eſteem that per ſon 
his friend, who endeavours by ſound argument to con- 
vince him of his errors. What I propoſed ſhortly 
to publiſh, was not an engagement with Mr. . 
ut 


( 37 ] 
but free thoughts upon the ſubject. I think I have 
done my part with him already; I thank him for 
his care, leſt I ſhould be inconſiſtent with myſelf, 
and would remove it by aſſuring him, that I hold 
neither the doctrine of election, nor the fall of man, 
in ſuch a manner as ſets forth the divine being as act- 
ing from mere ſovereign pleaſure, or arbitrary will, 


i. e. will, without infinite wiſdom and goodneſs 
conjoin'd. | 
WILLIAM CupwoRrTH. 


Mr. Finch, in anſwer to this letter, aſſerts, Firſt, 
That I have condemn'd his rule of judging of divine 
revelation, and ſet up one for myſelf that is pre- 
ciſely the ſame ; becauſe I allow the ſcripture is 
never to be underſtood in ſuch a ſenſe, as is contra- 
dictory, or evidently contrary to the divine per- 
feions: I don't ſee yet, that this is preciſely the 
ſame with aſſerting, that human judgment is quali- 
ty'd to be a judge of the fitneſs and reaſonableneſs 
of every divine command; tor tho' our meaſure of rea- 
fon qualifies us for rejecting ſuch conceptions of the 
divine being as is unworthy of him, yet it does not 
qualify us to judge of the fitneſs and reaſonable- 
neſs of every divine command. No body denies, 
but man may know ſome reaſons of ſome com- 
mands, but unleſs all the reaſons of every divine 
command were fully known, I don't think it is 


proper to talk of bringing the Bible to the bar of 


human judgment. 


In the ſecond place, Mr. Finch accuſes me of giv- 
ing that out to the world as the whole of his princi- 
ples, in regard to attaining ſalvation, which was 
only a part of them, and now adds, repentance and 
amendment as another way of falvation in caſe we 
err. I did not concern myſelf about the whole of 
his principles, but only ſpake of what he had. ad- 
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vanc'd in the publick papers, and I think Mr. Finch has 
given it up, by his going about to prove that all men are 
not ſinners, for I think no doctrine can be more evident 
by ſcripture and experience than that all men are finners ; 
I think he might as well go about to prove that all men are 
not mortal. | ; 


WHETHER it is fit for God to forgive upon repentance 
and amendment, we are not able to demonſtrate, nor even 
to prove ſo much as probable by our reaſon ; for we are 
only to be judges of the fitneſs of a thing, when we know all 
the reaſons that might be offer'd in the caſe on one fide or 
the other, as long as we ſee but part of the reaſons of a 
thing, it is impoſſible we ſhould be able to judge on which 
fide the greater weight of reaſon lies; therefore as there are 
innumerable reaſons of which we know nothing, it is poſ- 
fible, that God be both wiſe, juſt, and good, tho* he 
ſhould not do what we may fancy he probably will do; 
there is a neceſſity therefore of being beholden to revelation, 
in this reſpect, and revelation maintains in the plaineſt and 
ſtrongeſt terms, Chri/t as the only propitiation for ſin, and 
declares, that we have forgiveneſs and redemption in his 
blood. 


MR. Finch ſays, that this doctrine is eaſily reducible to 
an abſolute contradiction.— How well Mr. Finch has 
done this, I appeal to the publick, in the perufal of my free 
thoughts, which he acknowledges, p. 16. contains his ar- 
guments, put by me into the form of oHiections, and what 
he has offer'd fince, I have anſwer'd in this ſecond edition. 


I know not what Mr. Finch means by caſting a ſlur upon 
the bible as an outward revelation, that has journey'd thro” 
a multiplicity and variety of hands, fome none of the beſt, 
&c. but I look upon them as the mind of God, who cannot 
deceive ; and I think there are as ſufficient proofs of this, 
as the nature of the thing will poſſibly admit, The multi- 

licity of diſputes, and religious oppoſition, has I believe 
been a great means of prevention of ſuch adulteration as is 
inſinuated; becauſe one party has always taken care to pre- 
vent another party's doing it without deteCtion. 


Ir Mr. Finch can prove any ſuch adulteration as he inſi- 
nuates, he will do a piece of ſervice to the world in making 
| it 


Q LE — L 29 ns a wn 7 


— 
W. 


* An. 


15 


[ 39 ] 


it known, if not, he may as well be quiet, as trouble peo- 
ple with his ſuppoſitions. 


THAT men may with much leſs ſtudy and enquiry agree 
in the fundamental rules and maxims on which moral virtue 
proceeds, than they can in the doctrines of the bible is true, 
for this reaſon : The rules and maxims on which moral vir- 
tue proceeds, is the dictates of the /:ght of nature in every 
man, ſo that if there was no bible, theſe things could be 
known and aſſented to. But the main deſign of the bible is to 
ſhew unto us the way of ſalvation, which is what the light 
of nature does not reach unto. The doctrines of the bible 
are not contrary to the light of nature, yet ſeveral of them 
are not diſcoverable by that light ; but are ſuch truths as 
muſt in the nature of them be convey'd to the mind by re- 
velation, and be received wholly by faith, reaſon being no 


further concern'd, than to ſee ſufficient ground to receive 


ſuch revelatron. 


As my aim is to come at, and vindicate the truth, I 
paſs by all ſuch little perſonal reflections, with which 
Mr. Finch's writing abounds. — That I advance only where 


I am certain, is a character I'm not aſham'd of, and there- 


fore I would not have him be ſo diſpleas'd, that I don't ad- 


vance ſuch abſurdities as he finds himſelf capable of de- 
tecting. 


MR. Finch has miſrepreſented me in ſeveral parts of his 
Lock, I will inſtance one, and leave the reſt to be diſcover'd 
by a peruſal of vhis ſecond edition, — He begins, p. 18, 19, 
with repreſenting me as tho”. I had aſſerted the divine being 
over-ruling human agency in preſervation (as he terms it) 
of his own darling plan, ſ as to apply to his immediate di- 
rection and approbation, events the -moſt vile and infamous. 
My words are, That © as God purpos'd to endow man 
* with the liberty above-mention'd, he has alſo purpos'd to 
* govern his creature man, and over-rule thoſe evils which 
© he perceiv'd would ariſe from the wrong uſe of their li- 
© berty, in ſuch a manner, as ſhould be beſt upon the whole, 
* moſt for the good of the creature, and for his own glory.” 


| Surely there is a wide difference between over-ruling thoſe 


evils for good, which ariſe from the wrong uſe of human 
agency, and over-ruling human agency itſelf, as above de- 
{crib'd. 
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lerib'd. The candowr and ingenuity of Mr. Finch, in this 
matter, I leave to the judgment of the publick, 


IT is to no purpoſe to run from one thing to another, I 
expect Mr. Finch to keep to the point in hand, or ſay no- 
thing, or make an acknowledgment. I expect him to 
prove that all men are not ſinners ; his attempt hitherto has 
amounted to no more than this, that God is merciful, and 
will conſider us, and that the intellectual and moral powers 
of man are diſparate or unequal.—Let the intellectual and 
moral powers of man be how they will, ſtill it lies upon 
Mr. Finch to prove, that the men of this world have acted 
according to the beſt of that meaſure of intellectual and 
moral powers that have been allotted them, before he can 
clear himſelf of the charge of amuſing himſelf and the pub- 
lick, with notions of ſuch men as there is not, or ſuch me- 
theds of ſalvation, as there is no proper ſubjects for in this 
world. What man is there, whoſe heart does not condemn 
him of acting, not by neceſſity, but freely againſt what he 
was conſcious to himſelf was the mind and will of God. 
That God is merciful to us is allow'd, but that it is fit for 
God to extend this mercy to us, without a propitiation, to 
declare his righteouſneſs and juſtice at the ſame time, is a 
point that Mr. Finch, nor any mortal elſe, has reaſon 
enough. to determine; and ſince the revelation of God has 
declared the contrary, this is what we ought to abide by. 


